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“BIBLE vw. TRADITION.” 


A manuscript has heen put into our hands, writ- 
ten by Brother Aaron Ellis, of New Richmond, Pa., | 
entitled “The Bible against Tradition.” In this work| 
several thousand texts are presented to the reader, | 
more than two thousand of which are pointedly op- 
posed to the doctrines of the immortality of the soul; | 
the separate conscious existence of either the soul or 
spirit of man, in what is called the intermediate 
state; and the endless misery of the wicked; and 
likewise showing that the Hebrew and Greek scrip- 
tures do not teach that fell, as defined by theolo- 
gians, is now in existence. 

Brother Ellis has, with untiring assiduity, traced 
all the words that have any relation to the great 
question of immortality and its kindred doctrines, 
through the original scriptures, and the common 
version ; and he has most clearly demonstrated that 
these doctrines are not to be found in the scriptures, 
and are derived only from the vain traditions of men; 
and all that is necessary to scatter these fables to 
the winds is a correct and literal translation from the 
original. If our author, feeling indignant at the 
imposition so long palmed upon himself and the 
world, has expressed himself a little roughly here 
and there, we should remember that the Reforma- 
tion under Luther, and other important reforms, 
conflicting with the interests and prejudices of man- 
kind, were not accomplished by a few soft efforts; 
but by a rough bluntness, indicative of a determina- 
tion to propagate what is believed to be truth, at all 
costs, and all hazards. Our author, after exposing 
the insufficiency and absurdity of the current phil- 
osophy touching the nature of the soul, feels himself 
shut up to the plain teaching of God’s word. But we 
shall permit our readers to hear him for themselves 
by giving extracts from the revision of his manu- 
script, which we hope will be read and pondered. 

Tuomas Reap, New York. 


Tue Briere aGarnst Trapirion. 

In which the true teaching of the Bible is manifested— 
The corruptions of Theologians are detected—and the 

Traditions of Men are exposed. By Aaron Exuis. 


, Revised. ; 
I have read the whole of the translation, and the 


reading, contradicting the text. 
page 17 of his commentary, that ‘‘The marginal 
readings are essential to the integrity of the text;” 


margin of the Old Testament seven times, and the 
New Testament six times; and have carefully ex- 
amined every text on the soul, the state of the dead, 
and the end of the wicked. From this examination 
Iam thoroughly convinced that the whole man be- 
comes unconscious in death. 
thoughts perish.” 
any more a reward” until the resurrection, 
5-6; Luke I4: 14,) when they suddenly awake to 


‘In that very day his 
‘Neither have they 
(Eccl. 9: 


Ps: 146: 4. 


give an account of themselves to God in judgment ; 
and then, ‘All the wicked will God destroy;” yea, 
He will exterminate both soul and body in Gehenna. 
There is not a single text in the Old Testament that 
will not readily harmonize with these views, though 
there are a few texts in the New Testament from 
which inferences have been too hastily drawn, that 
would seem, to a superficial observer, to oppose these 
views. But where is the doctrine that an incorrect 
inference from some obscure text does not appear to 
contradict? But patience and diligence in searching 
the scriptures, and a comparison of scripture with 
scripture, allowing the Bible to be its own dictionary, 
and its own interpreter, (for vain is the help of the 
learned in this matter,) and by carefully observing 
the context and the design of the writer, asking wis- 
dom of him ‘‘who giveth to all men liberally and 
upbraideth not,” we may discover the truth, and if 
we are willing to receive the truth in the love of it, 
and are obedient thereunto, we have the promise 
that we ‘shall not walk in darkness, but shall have 
the light of life.” 

The original Scriptures are the only correct standard. 


I have found much error in our common translation; 


the margin, which generally contains the better 
Adam Clark says, 


‘and they are of so much importance as to be in sey- 


eral instances preferable to the ¢extwal readings them- 
selves,” and they ‘‘are to be preferred to those in the 
text in the proportion of at least eight to ten.” 
but too obvious that sectarian prejudice has too long 
prevented the eradication of many manifest errors, 
and that a correct translation, while it would com- 
pletely harmonize with itself, would effectually un- 
dermine every creed in christendom. 


It is 


It is plain from history, that our first transcribers 


and translators were Romish priests, who were in- 
terested in sustaining the profitable corruptions of 
the separate existence of the soul in purgatory, and 
the endless misery of the wicked. Every English 
translation made prior to the 18th century, has but 
too clearly copied from the Vulgate, and the trans- 
lators were not able, as Macknight has fully proved, 
to translate the whole bible from the original tongues, 
and the various editions only profess to be compared 
with the original. 
gave strict orders to the translators of our common 
version, not to deviate widely from the Bishop’s bible. 
The following directions of thé King are copied from 
page 16 of the preface to Clark’s Commentary: 


King James, who died a Papist, 


1. ‘‘The ordinary Bible read in the church, com- 


monly called the Bishop’s Bible, to be followed, and 
as little altered as the original will permit. 
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4, ‘When any word hath divers significations, that 
to be kept which hath been most commonly used by 
the most eminent fathers, being agreeable to the pro- 
priety of the place, andthe analogy of faith. _ 

14. ‘These translations to be used when they agree 
better with the text than the Bishop’s bible, viz: 
Tyndal’s, Matthew's, Coverdale’s, Whitchurch, Ge- 
neva.” 

Dr. Macknight says that ‘“Tyndal and Coverdale’s 
translation, of which the rest are copies, was not 
made from the originals, but from the Vulgate Latin.” 
It is evident that our authorized version was not a 
new translation from the Hebrew and Greek; but 
only a revision of certain editions of the Papal Vul- 

gate. 
¥ To the common version, it is objected, 1. That it 
_often differs from the Hebrew to follow the Septua- 
gint, and the German translation of the Septuagint. 
2. That the translations following the Latin Vulgate, 
have adopted many of the original words, without 
translating them, such as hallelujah, hosanna, mam- 
mon, anathema, &c. 3. That by keeping too close to 
the Hebrew and Greek idioms, they haye rendered 
the version obscure. 4. That they were a little too 
complaisant to the king, in favoring his notions of 
predestination, election, witchcraft, familiar spirits, 
&e. These, it is probable, were likewise their own 
opinions. 5. That their translation is partial, speak- 
ing the language of, and giving authority to, one 


» sect, (meaning, probably, the Episcopalians.) 6. 


That where the original words and phrases admitted 
of different translations, the worse translations, by 
plurality of voices, were put into the text, and the 
better were often thrown out or put into the margin. 
7. That notwithstanding all the pains taken in cor- 
recting this and the former editions of the English 
bible, there still remain many passages mistranslated 
either through negligence or want of knowledge; and 
to other passages, improper additions were made, 
which pervert the sense. See Preface to Macknight’s 
translation of the Epistles, pages 21 to 25. 

. The high encomiums passed on the authorized-ver- 
sion may be due to the simplicity, elegance, pathos, 
and earnestness of its style; butcertainly they do not 
belong to it for its fidelity to the original. On the 
immortality of the soul, the common version is not 
so faithful to the original as is the translation from 

' the Latin Vulgate, sanctioned by Bishop Hughes. 
Drs. Clark and Scott, who speak most highly of our 
translation, convict it of more errors than any other 
Commentators. Be it always remembered that all 
the transcribers and translators, previous to King 
James, with perhaps the only exceptions of Tyndal 
and Luther, were believers in the Popish doctrine of 

_ the immortality and separate conscious existence of 
_ the human soul. There is only one manuscript, 
marked B., the Cod. Vaticanus, No. 1209, in the li- 
brary of the Vatican at Rome, that dates back as 
early as the 4th, though probably transcribed in the 
5th century.. Consequently, all the ancient manu- 
scripts were transcribed 200 years after the kindred 
doctrines of the immortality of the soul, invocation 
~ of dead saints, and purgatory, had become estab- 
lished in the Romish church, and the manuscripts, 
being scarce, were completely under the control of 
the Popish clergy. The various readings of manu- 
scripts, and differing opinions of commentators, 
prove them to have been fallible, and their 
creeds and traditions would naturally bias them in 
their interpretations of the original text. If, there- 
fore, we wish to obtain the truth, we are of neces- 
sity driven to the Hebrew and Greek originals as the 
purest accessible fountains. Assisted by an honest 


and learned friend of the Independent Congrega- 
tional Society, we have traced all the original terms 
translated soul, spirit, life, breath, hell, grave, and 
others, throughout the whole bible, so that any per- 
son may readily perceive their bible definitions. 

Meaning of the original terms rendered soul and 
spirit.—The Hebrew word, nephish, of the Old Testa- 
ment, occurs about seven hundred times, and is ren- 
dered soul four hundred and seventy-one times; life 
and living about one hundred and fifty times; and 
the same word is also rendered a man, a person, self, 
they, him, me, any one, breath, heart, mind, appe- 
tite, the body, (dead or alive,) lust, creature, and even 
a beast; and is twenty-eight times applied to Jdeasts, 
and to every creeping thing. 

The Greek word psuche, of the New Testament, 
corresponds with the word nephish of the Old. It 
occurs one hundred and five times, and is rendered 
soul fifty-nine times, and life forty times. The same 
word is also rendered mind, us, you, heart, heartily, 
and is twice applied to the beasts that perish. Psu- 
chikos, an adjective derived from psuche, occurs six 
times, and is translated natural and sensual; it is 
properly translated animal in modern translations. 
1 Cor. 15: 44, will bear this translation. It is sown 
soma psuchikon, a soul-body, or an animal body, it is 
raised a spiritual body. There is soma psuchikon, a 
soul-body, or animal body, and there is a spiritual 
body. 45v. And soit is written, (Gen. 2: 7.) The 
first man, Adam, was made into psuchen zosan, a liv- 
ing soul, the last Adam into a life-giving spirit. 46v. 
Howbeit the spiritual was not the first thing, but the 
psuchikon, animal, or soul-man, and afterwards the 
spiritual man. Thus we see that the adjective psu- 
chikon always indicates mortality and corruption, and 
designates the animal nature, or soul nature of man, 
in contradistinction to the spiritual nature, or incor- 
ruptible nature, which the Christian will rcczive at 
the period of his resurrection from the dead. 

The word ruah, in Hebrew, corresponds with 
pneuma in the Greek. These words are mostly ren- 
dered spirit; but are likewise rendered wind, air, 
breath, life, mind, disposition, &c., and are sometimes 
applied to the beasts. But it cannot be proved that 
either of the terms means a ghost, or abstract con- 
scious spirit, in either man or beast. 

If any theologian, fearing that the craft is in dan- 
ger, by which he obtains his wealth, should venture 
to deny the truth manifested in these pages, he must 
likewise deny the truth of the bible. And to defeat 
this work by arguments drawn from the bible, he 
would be required to produce as many pointed texts 
opposed to our views, as we have produced; and 
likewise to show that the thousands of texts here 
produced are to be interpreted as contrary to their 
plain and obvious import, as the dead body of man is 
contrary to the immortal soul or ghost of a man; for 
the words meth nephish, dead soul, occurs eleven times 
and are four times translated dead body, although 
twice the word soul is put into the margin, (Numb. 
19: 11; 6: 6,) but in the other places no intimation is 
given that the original words meth nephish, dead souls, 
is Improperly rendered. We give a few examples, 
Numb. 19: 16. And whosoever toucheth one that is 
slain with the sword in the open field, or a meth nep- 
hish, dead soul, or a bone of a nephish, soul, or a 
grave, shall be unclean seven days. 2 Chron. 20: 
24. Behold, they were meth nephish, dead souls, 
fallen to the earth. 25y. They found aniong them 
in abundance both riches, with the meth nephish, 


dead souls, and precious.jewels. Ps. 79:2. The - 


meth nephish, dead souls, of thy servants have they 
given to be meat unto the fowls of the heayens. Sce 
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also Ps. 110: 6; Lev. 21: 11; Num. 6: 69499 105 - 193) 
16; Hag. 2: 18. 

Thus, then, the fabled immortal souls have bones, 
and are slain with the sword. These plain texts 
must not be set aside by incorrect inferences drawn 
from a few texts which have been forced into the 
Service of our opponents. Let us have scripture ar- 
gument, for we shall treat human wisdom and inven- 
tion as unworthy of notice. Although, in this dis- 
cussion, we shall now and then be compelled to use 
plain and severe language to dishonest priests, who 
will neither acknowledge the truth, nor permit others 
to judge for themselves, yet we do not design to treat 
unkindly the honest and the liberal; and especially 
do we desire to avoid anything that has the slightest 
tendency to deter the sincere inquirers after truth. 

In the forth-coming pages we shall unfold the 
truths of the bible relating to the nature and destiny 
of man, expose the pious frauds and forgeries of 
theolegians, and manifest their numerous and gla- 
ring absurdities. And, First, we shall prove from 
the Bible the corporeal being and mortality of the 
soul, and the nature of the spirit of man; which 
spirit, not being a living entity, is neither mortal 
nor immortal. And, Second, we shall prove that the 
hell of the Bible imports the utter extermination of 
the wicked cast therein, the deprivation of their life 
and being. 

——0 
BLOER JOHN TATE’S DEFENCE, 


[Continued from Vol. VI. page 183.] 


them who, in all the trials and difficulties of the pre- 
sent state, have persevered in well doing; seeking 
for and expecting glory, honor and immortality.” 

Here the Commentator represents immortality not 
as inherent in or resulting from the nature of man, 
but as a contingency depending on the conduct of 
man and the willof God. Such as seek it, and they 
only, shall receive the precious boon. Nor can the 
threatening denounced against the wicked in the 
context invalidate this interpretation. Sinners will 
suffer tribulation and anguish, but the text does not 
say they will experience anguish forever. If the 
sinner shall suffer anguish during any given period 
of duration, the threatening denounced will be fully 
accomplished so far.as the actual experience of pain 
is concerned. And the fact that in the text immor- 
tality is limited to the righteous, involves the idea of 
the final termination of the life of the wicked and of 
course of their anguish also. 

Professor Stuart, on the passage before us, says:— 
‘We may translate the phrase thus: Immortal glory 
and honor; or we may render it glorious and honor- 
able immortality, or honorable and immortal glory.” 
The Professor does not say we must so translate the 
passage, but we may do so. This seems to imply 
that the passage may be rendered as in our version. 
When an alteration is proposed in the translation of 
a passage which affects an important doctrine like 
that of immortality, we ought to have "something 
stronger than a mere may be or may. do to warrant 
this change. Clarke is satisfied with our version, 
and so with Scott. It is to my mind a clear proof 


Our readers will see by reference to Vol. VI. page 
160, that Br. Tate is charged, before the New Eng- 
land Wesleyan Conference, with preaching ‘Un- 
christian Doctrine.” The following is the continua- 
tion of his defence before that body.—Ep. 


Mr. President:—I have endeavored to defend the 
doctrine that man is not immortal in his own nature, 
fron’ the most positive declarations of the Old Testa- 
ment. I have also shown that the principles laid 
down by several distinguished Immaterialists, lead 
to the same conclusion. I will now pass on to the 
New Testament. What did Jesus and his Apostles 
teach respecting the immortality of man? My an- 
swer is, they taught that immortality is a privilege 
and a blessing to be sought after. It is the gift of 
God, conditionally bestowed on man through Jesus 
Christ. In proof of this position, I refer to Rom. 2: 
6-7. ‘Who will render to every man according to 
his deeds. To them who by patient continuance in 

‘well doing, seek for glory, honor, and immortality, 
eternal life. 

I propose to carefully and logically analyse the 
the passages which I shall adduce in support of my 
doctrine. LIintend to prove that the common no- 
tions of man’s natural immortality are in direct op- 
position to the Son of God and his Apostles. To the 
vain uncertain inferences of modern theologians, I 
oppose the boldest and most positive declarations of 
Jesus. To you, brethren, I make my appeal. Judge 
ye what I say. With reference to the passage quoted 
tT remark— , 

1. There are three things presented to view as 
objects to be desired—glory, honor, immortality. 

2. These three things are to be sought for, if we 
would have them. 

8. Such, and only such as seek for them, shall 
receive eternal life. 


that immortality is not natural to man; on the con- 
trary, we can secure life to eternity only by a patient 
continuance in well doing. 

I will now turn to the testimony of Jesus Christ. 
And here I may remark that, if language affords any 
terms by which we can express the ideas of endless 
conscious being and total destruction of being, these 
are the very terms which the Saviour applies to the 
future states of men. Of the righteous, he says they 
shall have life; they shall never perish, but have 
everlasting life ; they shall be raised to life, neither 
shall they die any more. John uses similar lan- 
guage. ‘The righteous shall not be hurt of the se- 
cond death. There shall be no more death. Of the 
wicked I read, they shall die, perish, be burned, 
burned up, they will lose. life, be destroyed; their 
end is destruction, and they shall be punished with 
everlasting destruction. Now, these are solemn and 
positive declarations, and you will perceive they are 
applied, not to emotions or mere conditions of mind, 
but to the very being of the righteous and the 
wicked. Nothing is more plainly affirmed thas the 
endless life of the one class, and the entire extermi- 
nation of the other class from conscious being. And 
when men shall be emancipated from the dominion 
of human authority—when they will dare to subject 
their contradictory and sectarian creeds to a severe 
logical investigation, then will they reject the popu- 
lav theology of the day as monstrously unreasonable 
and palpably unscriptural. So strong is this con- 
viction in my mind, that I believe that, within thirty 
years, the dogma of eternal torment will be ranked 
with the blasphemous absurdities of unconditional 
reprobation and infant damnation. 

But to the argument. [ read, Matt. 10: 39, ‘He 
that findeth his life shall lose it, and he that loseth 
his life for my sake, shall find it.” On this I offer 
the following remarks: 


Dr. Clarke’s note on the text is as follows: ‘‘In 
this manner will God in the great day dispense pun- 
- ishments andrewards. He will give eternal life to, 


1. The Saviour had just intimated that a profes- 
sion of faith in him would subject the believer to de- 
sertion and persecution. 
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2. He that in this world findeth life, is plainly 
one who, on account of his profession of christianity, 
was in danger of being martyred for his faith, but 
when the hour of trial came, loving life more than 
Christ, he denied his Lord to keep his life. 

3. He who loseth life for Christ’s sake, is plainly 
one who, rather than deny or curse his Saviour, suf- 
fered martyrdom. 

4. Of these two characters, it is said that one 
shall find his life, the other shall lose his life. - 

Now, when we read that he who loses his life for 
Christ’s sake shall find it, we all agree this has refer- 
ence to the immortal life of the future state. Christ’s 
martyrs shall revive and live again, and that for- 
ver. Thus far I say we agree. But in reference 

tothe loss of life which apostates will experience, 
you seem to me flatly to deny the words of the Son 
of God. If the great Revealer of Truth is to be 
‘trusted,{then in some sense the apostate will lose 
life. Will you tell me that in the case of such as find 
life and subsequently lose it, that Jesus merely meant 
they would lose their natural life? Did the Saviour, 
think you, mean nothing more than that if his disciples 
abandoned him, and joined with infuriate Jews and 
Gentiles to curse him, that they would sometime die a 
natural death? Such an idea appears to me an ab- 
surdity. Jesus did not trifle in this way. There is 
in the text a double antithesis. In this world, the 
apostate keepeth his life, but the faithful disciple 
loseth his life. We are then directed into the future 
world.’ There the faithful disciples find their lives, 
and there apostates lose their lives. Thus, accord- 
ing to Jesus, only some will be immortal in the fu- 
ture. We learn from other passages that the apos- 
tate will be revived again to life, but that life will 
be transient, not perpetual. The apostate’s second 
life will be terminated by the second death, after 
which he will have no more being in the universe 
forever. 


Matt. 16: 25-26, ‘‘For whosoever will save his, 


life shall'lose it: and whosoever will lose his life for 
iny sake shall find it. For what is a man profited if 
he shall gain the whole world and lose his own soul, 
(life, so Clarke,) or what shall a man give in ex- 
change for his soul?” (life. ) 

1. Here, again, to lose life for the sake of Christ, 
is to be martyred on account of adherence to him. 
2, To save life, is to abandon Christ and so avoid 
martyrdom. 
3° Such as lose life for Christ, shall find it again, 
and such as keep life by denying him shall finally 
lose life. 

4. Hence, if a man could gain the whole world, 
it would not be any permanent advantage to him. 
He will soon lose his personality. His life will be 
utterly and forever extinguished. The possession of 
a personal existence is absolutely necessary to the 
possession of things external. Hence, when life is 
Jost—when the man himself is lost, there can be no 
further possession of anything. To giveaway there- 
fore the possibility of everlasting personal existence, 
with the glorious possessions always connected with 
immortal life, for a few years of life and comfort on 
the earth, is the greatest conceivable folly. : 

John 8: 14-16, ‘‘And as Moses lifted up the ser- 
pent in the wilderness, even so must the Son of Man 
be lifted up. That whosoever believeth in him 
should not perish, but have everlasting life,” &c., 
&e. 

Here we find that men are in danger of perishing. 
But what is it to perish? According to the popular 
theology of the day, for the human soul to perish, it 
must live forever. Not only must it live forever, 


but it must progress onward to higher and still 
higher degrees of intellectual vigor and power, to all 
eternity. What a contradiction! The prevailing idea 
is, that the more the lost soal advances into higher 
degrees of power and consciousness—in other words, 
the more it lives, the more it dies! It withers, it per- 
ishes in its everlasting accumulations of new know- 
ledge and experience! Now I ask, what is the com- 
mon and also the scriptural idea involved in the 
verb to perish? Walker defines it thus—to die, to 
be lost. Johnson defines it by the words, to be des- 
troyed, to decay. The definitions in Butterworth’s 
Concordance are, 1. To die. 2. To be rooted out. 
3. Tostarve. 4. Tobedamned. 65. To be deprived 
of being. 1 Cor. 15: 18. 

I will notice a few. passages to ascertain what is 
the real meaning of ‘‘to perish,” in the New Testa- 
ment, 

Matt. 8: 25, ‘‘Lord save us, weperish.” The dis- 
ciples were afraid of being drowned. Had they 
been drowned, their human life would have been ex- 
tinguished. They would have perished out of their 
then present mode of existence. 

Matt. 9: 17, ‘‘The bottles perish.” When the 
bottles burst, they cease to be bottles. The mate- 
rials remain, but they exist no longer in the form of 
bottles. The bottles-are utterly destroyed. 

John 11: 50, ‘‘And that the whole nation perish 
not.” To perish here is explained in verse 48. If 
we let him alone, all men will believe on him, and 
the Romans will come and take away our place and 
nation. The Romans will utterly destroy our na- 
tionality. As a nation we shall cease to exist. 

John 6: 27, ‘‘Labor not for the meat that perish- 
eth.” The food we eat is in its nature corruptible, 
and the strength it affords is only transient; both 
will soon cease to exist. 

1 Cor. 15: 18, ‘‘Then they also which are fallen 
asleep in Christ are perished.” It is indisputable 
that in this passage, the word perished denotes the 
utter extinction of life without any future restora- 
tion. As Butterworth has it, the word here means 
“to be deprived of being.” 

2 Pet. 2: 12, ‘‘But these as natural brute beasts, 
made to be taken and destroyed, shall utterly 
perish in their own corruption.’”’ As the destruction 
of brute beasts is complete, so will ungodly men 
utterly perish. Al! who do not maintain the exis- 
tence of brute souls separate from their bodies, must 
see that this passage teaches the entire destruction 
of the wicked, so that they will be as though they 
had not been. 

In all these passages, the word perish plainly de- 
notes the utter destruction of the subjects to which 
it refers. When used to express the final doom of 
the wicked, it means the entire extinction of their 
conscious being. Their names will be blotted out of 
the Book of Life. The materials which composed 
their natures will indeed remain, but they will be 
disorganized and dissolved, and may then be used in 
the production of new forms of animated beings. 

I find, then, in the passages which I have quoted, 
two different destinies placed in contrast with each 
other. On the one hand, we have a conditional im- 
mortal life. On the other hand, we see men losing 
life—perishing even as natural brute beasts out of 
the creation of God. How, then, can you require 
me to believe in the immortality of the soul—in the 
endless conscious being of the wicked, when Jesus 
positively declares the contrary? Your doctrine of 
immortality is not in the New Testament, any more 
than the ground of immortality is in the nature of 
man. The ground of our endless life is to be found 
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only in the will of God and the mer ey of God through 
- our Lord Jesus Christ. 

John 5: 24-29, “Verily, verily, I say unto you, he 
that heareth my word, and believeth on Him that 
sent me, hath everlasting life, and shall not come 
into condemnation, but is passed from death unto 
‘life. Verily, verily, I say unto you, the hour is 
coming, and now is, when the dead shall hear the 
voice of the Son of God, and they that hear shall 
live. For as the Father hath life in himself, so hath 
he given to the Son to have life in himself. And 
hath given him authority to execute judgment also, 
because he is the Son of Man. Marvel not at this, 
for the hour is coming, in the which all that are in 
the graves shall hear his voice, and shall come 
forth; they that have done good unto the resurrec- 
tion of life, and they that have done evil unto the 
resurrection of damnation.” 

Here I find the term life used with reference to the 
Father, ‘‘as the Father hath life in himself.” Every 
one must see that here the word life does not relate 
to the happiness of God, but to his conscious, neces- 
sary and infinite vitality. So with reference to the 
Son, the term dife plainly means vital being. Jesus 
is the Life, the everliving Mediator, the divinely ap- 
pointed medium through which eternal life is given 
to man. In verse 25, there is a plain reference to 
Jairus’ daughter, the widow’s son, and Lazarus. No 
. Sane man will pretend that the word life here means 
happiness. These persons were restored from the 
insensibility of death, to an animated conscious ex- 
istence. 

Well, then, in the next place, we have the 
term life used with reference to a great class of men 
who will come forth in the great resurrection. They 
shall come forth to life. Now, if within the limits of 
a few lines, we find the Saviour using the word life 
with reference to his Father, himself, and the three 
persons before named, and meaning in these three 
applications of the term, an active conscious exis- 
tence, then I submit whether we are not bound to 
understand the word /ife in the same sense in verse 
29? Those that have done good will come forth to 
life—to a conscious vital existence. But such a life 
is the privilege of those only who did good. The 
term life is placed in contrast with the word damna- 
tion, viz: condemnation. To what, then, is the sin- 
ner condemned? I answer, ‘“‘The wages of sin is 
death.” ‘If ye live after the flesh ye shall die.” 
“‘He that soweth to his flesh shall reap corruption.” 
Whose end is destruction.” ‘The second death.” 
Surely we could not be told in plainer language that 
only the righteous will live forever, and that the 
conscious life of the wicked will be finally and eter- 
nally lost. 

I pass on to the 6th chapter of John. It is full of 
the doctrine of a conditional immortal life. I can- 
not dwell upon it at length, but will notice some of 
the main points. 

1. Jesus isthe great supporter of life. Jam the 
bread of life. It is by him that thelife of his people 
will be perpetuated to eternity. 

In order that we may be the subjects of everlast- 
ing life, wemust eat the flesh of Jesus and drink his 
blood, i. e., believe in him. NowI ask, what is the 
chief object of a man in eating? Is it to be happy 

or to sustain life? To sustain life, surely. So-in 
-the case before us. We must eat the flesh and drink 
the blood of Jesus as the indispensable condition of 
living forever. , 

That life is here to be understood of conscious ex- 
‘istence, and not of happiness, is clear from verse 57. 
«Ag the living Father hath sent me, and I live by 


the Father, so he that eateth me, even he shall live 
by me.” 

1. The words living Father denote the unchange- 
able, infinite vitality of the Deity. 

2. ‘And Llive by the Father.” As mediator, ‘he 
was dependant on the Father for the origination and 
conservation of his life. 

3. As Jesus lives by the Father, even so shallall 
who believe in him live by him to eternity. If any 
man eat of this bread he shall live forever. *” 

One positive declaration like this is worth more 
than a thousand mere inferences, such as are urged 
by the advocates of natural immortality in support 
of that great delusion. ¥ 

John 11: 23-26, ‘Jesus saith unto her, thy bro-— 
ther shall rise again. * * * Jesus said un- 
to her, I am the resurrection and the life, he that 
believeth in me, though he were dead, yet shall he 
live, and whosoever liveth and believeth in me shall 
never die.” 

1. Here we have a case of real death. The resur- 
rection and the life cannot then be figurative and 
spiritual, but real and literal. : 

2. Jesus declares himself to be the resurrection 
and the life, by which he plainly means that the re- 
surrection of the dead, and their being made immor- 
tal, will be effected through his intervention and by 
his power. 

8. Life in the resurrection state is promised and 
restricted to believers in Christ. He that believeth 
in me, though he were dead, yet shall he live. 

4. The promise is given and restricted to be- 
lievers, that they shall never die, or not die for- 
ever. 

Let us carefully examine this passage. 

1. Some take the words shall never die as they 
stand in our version and apply them exclusively to 
the soul, to prove it immortal. I answer, admitting 
this application, we have a fact stated and another 
implied. The fact stated is, that the souls of be- 
lievers areimmortal. The fact implied is, that the 
souls of unbelievers are notimmortal. Asthe words 
in question are restricted to believers, it follows if 
they relate exclusively to the soul, that only the souls 
of believers will live forever. 

2. But you will probably agree with me to adopt 
Clarke’s rendering, ‘‘shall not die forever.”” Now, as 
these words indicate a privilege which the righteous 
only shall possess, it follows that in the sense of the 
text the wicked will die forever. I may here remark 
that the verb to die plainly denotes not so much the 
act of dying as the subsequent condition in a state of 
death. Whosoever believeth in me shall not be 
dead, orremain dead forever. Now the words shall 
not die forever must be understood in one of these 
ways: 

i. They may relate exclusively to the soul. Ac- 
cording to this the souls of believers will live for- 
ever, but the souls of the wicked will die and remain 
dead forever. 

2. Suppose they relate exclusively to the body. 
According to this application, the bodies of the saints 
after a certain time will live forever, but the bodies 
of the wicked will be dead forever. 

3, The words may be applied to the entire com - 
pound nature of man. According to this, after a 
certain time, the bodies and souls of the saints will 
be the subjects of everlasting life, but the bodies and 
souls of the wicked will be involved in everlasting 
death. 

Thus a careful analysis of the passage leads me to 
che conclusion, that immortality is not natural to 
man. Itis the gift of God through our Lord Jesus 
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Christ. They that sow unto the spirit, shall of the 
spirit reap life everlasting. But as many do not be- 
lieve in Jesus—do not sow unto the spirit, they will 
not be entitled to the privilege and the gift of eternal 
life. Such, according to Jesus, will finally perish 
out of the universe and be no more forever. 

John 14: 19, ‘Because I live, ye shall live also.” 
I believe in every passage in which Jesus is said to 
live, or to be alive; the verb to live, or the noun life, 


denotes not the happiness of Christ, but his con- 


scious active existence. Thus in Acts 1: 38, ‘To 

whom he showed himself alive after his passion.” 
Rom. 6: 10; ‘‘For in that he died, he died unto 
sin once; but in that he liveth, he liveth unto 
God.” Heb. 7: 25, ‘“‘He ever liveth to make inter- 
cession for us.” Rey. 1: 18, ‘Iam he that liveth 
and was dead, and behold, I am alive forever- 
more.” 

So in the text under consideration. When Jesus 
said because J live, he meant life, not happiness. The 

_ words J live include his life among men on earth, 
and his glorious life in the heavens. In his life our 
life is involved and secured, if we are his disciples. 
Hencé the notion that the ground of our immortality 
is in our nature, is directly opposed to the teaching 
of Jesus. Our Lord now lives, and when the proper 
time comes, he will fulfill the promise in the text. 
He will speak with a mighty voice and call forth his 
saints to life—a happy and glorious life it will be of 

- course. 

Rev. 2: 7, ‘“To him that overcometh will I give to 
eat of the tree of life, which is in the midst of the 
paradise of God.” Here seems to be a plain allusion 
to the tree of life in the terrestial paradise. If Adam 
had remained obedient, he would have been permit- 
ted to eat of that tree, and by so doing, the tenden- 
cies of his physical nature to decay would have been 
counteracted. After he sinned, the reason assigned 
for his expulsion from paradise was, lest he put forth 
his hand and take also of the tree of life und eat and live 
forever. What was lost in the first Adam is recoy- 
ered by the second Adam, the Lord from heaven. 
Jesus was lifted up in order that we might not per- 
ish, but have everlasting life. This everlasting life 
is here figuratively set forth by the Redeemer. To 
such as overcome the evil that is in the world, he 
will give the blessed privilege of eating of the tree 
of life. Now men do not live to eat; on the con- 
trary they eat to live. The primary end of our eat- 
ingis not to enjoy pleasure, but to maintain life. 
And so in the case before us. To eat of the tree of 
life which is in the midst of the paradise of God, figu- 
ratively represent the fact that God will maintain 
and perpetuate the life of his people forever. Here 
again, immortality is presented to view, not as in- 
herent in man’s nature, but as resulting from the 
divine will and goodness. Iam compelled, then, to 
believe that when Jesus promises life, eternal life, to 
his people, he means just what he says. The com- 
mon notion that the word life means happiness, when 
it is applied to the future state, is an unfounded as- 
sumption and an absurdity. I claim that the spirit 
of the revelation on this subject is manifest in the 
letter. And were my brethren to get rid of the un- 
scriptural notion that man is immortal in his own 
nature, as Brother Lee contends, they would soon 
see how beautifully the doctrine of conditional im- 
mortality harmonizes with the divine character and 
dispensations. A milder glory would be seen sur- 
rounding the throne of the Everlasting Father. Far 
less perplexity would be experienced in contemplat- 
ing the doom of the impenitent. In preaching, you 
could give a more confident utterance to Ged’s posi- 


tive declarations than of mere doubtful inferences ; 
and your doctrine would recommend itself to think- 
ing men as being reasonable as well as scriptural. 
God’s testimony is true. ‘This is the record that 
God hath given to us eternal life, and this life is in 
his Son. 

There are many other passages in the New Testa- 
ment which I would like to notice, but I will pass 
them for the present. 

I proceed to inquire by what means will believers 
be made immortal? I answer, by a resurrection from 
death. In support of this answer, I urge the follow- 
ing considerations: 

1. Because the dead with but few exceptions are 
unconscious, and will remain so until their embodi- 
ment at the resurrection. 

1. Itseems to me utterly improbable that those 
persons whom Jesus raised from the dead had been 
in a conscious state between their death and reani- 
mation. Suppose they all went to heaven when 
they died. There, according to our modern theol- 
ogy, they were inconceivably happy. Now I ask, is 
it probable, if such was their condition, that Jesus 
would call them from the society of immortals and 
subject them again to the cares and troubles of this 
world? To me this seems very improbable. In 
every other case, Christ’s miracles elevated men and 
improved their condition. But in the case af Laza- 
rus and others, instead of elevation and progression, 
we have degradation. An immortal spirit is trans- 
ferred from its célestial to a terrestial sphere, and 
subjected again to the bitter malice of the wicked, 
and the manifold evils of a mortal state. To say the 
least, such’ a retrograde movement of the human 
spirit, after its supposed glorification in the heavens, 
is not in hormony with the general method of the 
divine operations. 

2. .Thatthe dead are unconscious, I argue from 
the fact that dead saints’ are represented as being 
asleep. Seel Cor. 15: 18. 1.Thess 4: 13-14. I 
cannot see with what propriety the word sleep is con- 
fined entirely ‘to the dead body. In the common 
language of life, the word sleep doubtless expresses 
our idea of a certain state of the body; but it alse 
denotes a condition of mind. For the most part, 
sleep is a suspension of intellectual action, as well 
as of the voluntary physical motions. Suppose a 
man to lay on his bed with eyes closed and limbs mo- 
tionless—and suppose, farther, that whileapparently 
fast asleep, you knew he was studying out a solu- 
tion of an intricate problem in mathematics—would 
you say he is asleep? I think all men regarda 
healthy, profound sleep as involving a temporary 
suspension of the mental powers. And this idea of 
sleep is most appropriate with reference to the pas- 
sages referred to. On this pointI shall quote from 
Archbishop Whately, who says, ‘‘The Apostle Paul, 
for instance, in comforting the Thessalonians con- 
cerning their deceased brethren, does not make any 
mention of their being at that time actually in a state 
of enjoyment; but alluding only to the joyful resur- 
rection which awaited them. I would not have you 
ignorant, brethren, concerning them which are 
asleep, &c. Now this was, to be sure, a very conso- 
latory prospect concerning their departed friends, 
but if he had known, and had been authorized to re- 
veal, that these very persons were at that very time 
actually admitted to a state of happiness, one can- 
not but suppose he would have mentioned this as an 
additional consolation, and one more immediately 
striking ; instead of which he makes no mention of 
an intermediate state of happiness, but merely speaks 
of a hope as of something future respecting the de- 
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parted—the hope of a glorious resurrection to them 
that sleep.” See Bible Ex. for March, 1850. 

What Whately here says, appears to me weighty 
and appropriate. If the Apostle believed the de- 
parted saints were then happy, why did he not refer 
to that fact when he was comforting their mourning 
friends? How do you conduct in similar cases? 
When you call to see a pious widow, whose husband 
lived and died a christian, how do you speak to her 
smitten heart? Why, you tell her the departed 
Spirit is incongeivably happy. Instead of drawing 
your consoling utterances from the resurrection, ye 
talk of the present bliss and Wey of the departed 
saints. And this is perfectly proper, provided your 
views of the separate state are correct. For you to 
omit all reference to the intermediate state of the 
dead in Christ, would be strange and unaccountable. 
And so with Paul. If Paul held as you do, that de- 
parted saints existed in a state of conscious enjoy- 
ment, he could not have overlooked a fact of such 
consequence, and so well adapted to afford comfort 
to his brethren. The idea that the departed were 
then happy, would have been first presented, while 
the subsequent fact of the resurrection would have 
been an ulterior consideration. 

When, then, Paul speaks of the dead as being 
asleep, LY understand him to mean they are mentally 
inactive. At death, the soul is deprived of those or- 
gans which are necessary to intellectual action. As 
Mr. Wesley says, ‘‘thinking is not, as many suppose, 
the actofa pure spirit, but the act ef a spirit connected 
with a body, and playing upon a set of material keys.” 
Tf thinking is not the act of a pure spirit, but the act 
of the spirit only as it is connected with abody, then 
it follows that in its state of naked unembodiment, it 
must remain ‘‘alike unknowing and unknown” until 
the resurrection. Then, furnished with better or- 
gans, it will act with greater vigor and harmony 
than it can do in this imperfect state of being. 

8. Paul teaches that theresurrection is absolutely 
essential to future life. In the church at Corinth, 
there was one man who denied the doctrine of the 
resurrection. This is evident from what Paul says, 
1 Cor. 15: 35, ‘‘But some men will say how are the 
dead raised up, and with what body do they come?” 
All Paul’s reasoning in this chapter, is directed 
against this denial of the resurrection. He states 
the negative doctrine of the false teacher hypotheti- 
eally, and then shows the conclusions which necessa- 
rily follows—If there be no resurrection of the dead, 
then is not Christ risen. Andif Christ be not risen, 
your faith is vain, ye are yetin your sins. Then 
they also which are fallen asleep in Christ are per- 
ished. Paul’s reasoning amounts to this—if there 
be no resurrection of the dead, then is Jesus Christ 
now dead, and will remain dead forever. Now, a 
dead man cannot quicken and raise the dead, and 
without such a quickening and resurrection, our de- 

parted brethren are lost, fully and forever perished. 
Our only hope of future life rests on the promise of 
Christ to raise up his people at the last day. But if 
there is to be no resurrection, then our dearest hope 
vanishes away, and of all men we are the most mis- 
erable. : 

Farther on, the Apostle teaches us in the most di- 
rect manner, that without a resurrection there can 
be no future conscious existence. “If after the 

‘manner of men I have fought with beasts at Ephe- 
sus, what advantageth it me if the dead rise not; let 
us eat and drink, for to-morrow we die.” This pas- 
sage is so positive and unambiguous, that it has 
forced frum some of the advocates of natural immor- 
tality and endless torment an acknowledgment of the 


doctrine which I maintain. Dr. Clarke’s note on the 
text is as follows—‘What the Apostle says here, isa 
regular and legitimate conclusion from the doctrine 
that there is no resurrection, for, ifthere be no xre- 
surrection, then there can be no judgment, no future 
state of rewards and punishments. Why, therefore, 
should we bear crosses and keep ourselves under 
continual discipline? Let us eat and drink, take all 
the pleasure we can, for to-morrow we die, and there 
is an end of us forever.” 

Here Clarke maintains that if there is to be no re- 
surrection, then death is the full and final end of — 
man, and there can be no future rewards or pun- 
ishments. ‘ 

I could refer to many other passages in proof that 
the popular doctrine of natural immortality was not 
the doctrine of Jesus and his Apostles. Those al- 
ready quoted teach us that immortality is not to be 
expected until the resurrection. Accordingly the 
great facts of the second appearing of our Lord, and 
the resurrection, are constantly pressed on us as in- 
ducements to cherish and practice every christian 
virtue. But this is not the style of our modern 
preaching. We are perpetually referring to the 
shortness of life, and warning our people that as 
soon as they die they willimmediately go to ‘Canaan’s 
fair and happy land,’ or “Sink into a burning 
hell.” 

Such announcements are far too hasty. It would 
be better for us and for God’s cause to give over man- 
ufacturing human thunder, and, abandon the very 
common practice of painting fancy sketches of the 
state and place of the dead. Men’s imagination have 
had far too much to do with this matter. I have 
heard some declaim about it, and speak with as 
much confidence about the minutis of the future, as 
if they had been in every avenue and corner of the 
invisible world. My wish is, I think, to learn what 
Jesus taught, and be satisfied with that. And as I 
now understand his doctrine, I see a beauty, a holy 
harmony, in the ways of God which I could not see 
before. I now find no difficulty in believing that 
God is just, and his throne is established in right- 
eousness. 

Thus I have given you my reasons for publicly de- 
nying the natural immortality of man. That notion 
has no foundation in the scriptures. Itis a vain as- 
sumption, a fiction, a delusion. Immortality is God’s 
free gift in and through Jesus Christ. He who fails 
to secure it must perish and be no more. The natu- 
ral tendency of the soul is to cease to exist; hence 


‘with Br. Lee I affirm, that it requires the constant 


exercise of that almighty power which created it to 
keep it inbeing. With Mr. Wesley I maintain, that 
the soul cannot form one thought independently of 
the bodily organization. With Dr. Clarke I hold, 
that if there be no resurrection, then death is the 
fina! end of man, and there can be no judgment—no 
future state of rewards and punishments.. With Mr. 
Watson I agree, that immortality is a privilege which 
God has given to man; and that ‘“‘the notion that 
the soul is naturally immortal, is contradicted by the 
scriptures, which make our immortality a gift de- 
pendant on the will of the Giver.” We receive our 
title to immortality in our regeneration, and it will 
be actually bestowed in theresurrection. All whose 
names are written in the book of life will receive the 
gracious privilege to live forever. And those whose 
names are not so recorded, will be cast into the lake 
of fire, where they will reap the final consequence of 
their sins, which is the second death. __ 
Nors.—In copying the foregoing article, I have 
abridged some parts of it; and here and there Ihave 
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added a few remarks which were not in the original. 
But the argument is essentially the same as the one 
urged in my defence before the Conference. Bro. 
Lee scarcely noticed a single point in the above ar- 
gument. If he, or any other of my former compan- 
ions in the ministry, should reply to it, now that it 
is published, I would be thankful to have forwarded 
to me acopy of the publication which may contain 
the reply. My address is ‘‘Joun Tarr, Grandville, 
Kent Co., Mich.” 


—— 0 ———— 
THE SPIRIT MAY LIVE. 


BY J. B. FRISBIE,. 


“Tf he (God) set his heart upon man, if he gather 
unto himself his spirit and his breath, all flesh 
shall perish together, and man shall turn again 
unto dust.” —Job 34: 14-15. 

I have been studying whether the truth does not 
lie between two extremes, as Br. Storrs once wrote 
tome. Thatis, we argue if man has an immortal 
soul that enters immediately after death into re- 
wards of happiness or misery, without the body, it 
destroys the scripture view of the resurrection. For 
if all receive their doom at death, it would be ex- 
treme folly to believe that they shall be brought back 
again from hell and heaven and put on their bodies 
and be judged back to the very places where they 
have already been. Such a view overthrows the re- 
surrection of the dead and the atonement. 

On the other hand, it is argued, as an objection, 
that if the whole man dies, soul, body and spirit, 
and all go back to their native elements; that the 
being, man, is then as if he never had been—so to 
resurrect would be to create anew just snch a being, 
which cannot be the same being, even if every par- 
ticle and element should be precisely restored as be- 
fore, it would not be a resurrection. But a new 
creation of another being like the first would not be 
the first. And it would be very doubtful whether 
such a being could ever remember his former exis- 
tence. And that a resurrection would be impossible 
under such circumstances. 

Thus I have stated the two objections, that they 
may appear in contrast, which to many seem equally 
plausible, while some, for the daring absurdity of the 
first, have renounced it and come over to the latter 
view, when others have been kept from embracing 
‘the latter view, because of the seeming inconsistency 
in the above respect. 

It can do no harm, as I can now see, if I should 
mark out a middle course that may possibly meet 
both classes of objectors. If so, it may result in 
much good, and redound to the glory of God in bring- 
ing others to a knowledge of the truth. 

Itcannot be disputed that many have and do be- 
come unconscious in life by different causes, such as 
fracture or pressure of the brain, by swoon, fits, 
fainting, sleep, &c., of which we have abundant 
proofs by every day’s observation, by medical au- 
thors and moral philosophy, in which are accounts of 
those who have become unconscious for days, weeks, 
months, &c., who, when they have been awaked into 
consciousness, do immediately call to mind the last 
thing that transpired before going into this state, but 
not the faintest recollection, knowledge or conscious- 
ness of what had passed during the intermediate 
time. This proves conclusively that life does exist 
of the man, his spirit, or whatever it may be, and 
still not be conscious. If so in life, why not after 
death the spirit live and still be unconscious? It is 
so when it is wholly dependant on bodily organs for 
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thoughts, knowledge, sight, hearing, feeling, con- 
sciousness, &c. May not this be consistent? And 
at the same time meet the objections on both sides 
of this great question? This will show the necessity 
of the same bodily organs upon which the spirit may 
again be permitted to act, and by so doing it may 
act out its own former being. For it is certain that 
identity of body is not dependant on the same parti- 
cles of matter, but especially upon organization. For 
it is an admitted fact that bodies change off every 
particle of matter every seven years, and yet we re- 
tain our identity from childhood to old age. There- 
fore, we can see at once that a resurrection does not 
depénd on the same particles of matter. But let our 
reasoning be what it may upon this subject, it can 
amount to little without revelation. Then ‘to the 
law and to the testimony.” ‘ 
‘And the Lord God formed man of the dust of the 
ground, and breathed into his nostrils the breath OL. 
lives, (margin.) This favors the idea of Adam’s hay- 
ing a double life breathed into him, one of the body, 
the other of the spirit. With this agrees the text at 
the head of this article, “If God gather unto himself 
his spirit and his breath.” In this text there appears 
to be two, spirit and breath, and the one is not the 
other, that is gathered at death. The same idea is 
brought to view by Isaiah 42: 5, ‘‘God giveth breath 
unto the people—and spirit to them,” &c. Here 
breath and spirit are so used that they do not appear 
to be the same. Once more the spirit is spoken of 
asa formation. Zech. 12:1, ‘The Lord formeth the 
spirit of man within him.” Job says, 32: 8, “But 
there is a spirit in man, and the inspiration of the 
Almighty giveth them understanding.” ‘‘For what 
man knoweth the things of a man save the spirit of 
man which isin him.” 1 Cor. 2: 11-12. Spirit— 
beareth witness with our spirit, &. Rom. 8: 16. 
This shows that undersvanding and knowledge are as- 
cribed to the spirit in man. Now, it appears that 
this spirit God gathers to himself at death, as Job 
34; 14, and Eccl. 3: 21, ‘‘Who, knoweth the spirit of 
man that goeth upward?” 1.12: 7. ‘The spirit 
shall return unto God who gave it.” Luke 8: 58, 
‘Jesus said, Maid, arise, and her spirit came again, 
and she arose straightway.” Acts 7: 59, “Stephen 
called upon God, and saying, Lord Jesus receive my 
spirit.” The grain of wheat seems to favor thesame 
idea, (1 Cor. 15: 36,) that there is a life or germ 
that survives the death of the old grain. Upon this 
evidence I will suppose that the spirit of man lives 
after the body is dead. Yet, understand, I do not 
argue that the spirit is either conscious or immortal 
separate from the body. Not conscious, because 
when connected with bodily organs, if these organs 
are fractured, there is no consciousness. Not im- 
mortal, from the fact that Isaiah 57; 16, says of God, 
he ‘‘will not contend forever, and be always wroth, 
for the spirit should fail before me and the souls 
which I have made.” God might be eternally wroth, 
if the spirit or soul were immortal—it could never 
fail; that is, decay, perish, or die. God is said to 
be ‘‘the Father of the spirits of all flesh.” Num. 16: 
22; 27: 16; Heb. 12: 9. But to believe that there is 
a living principle something above animal life that is 
separated from the body at death, appears to be fa- 
vored by the scriptures already quoted, and such as 
Matt. 10: 28, ‘Fear not them that kill the body,” 
(the animal life,) but are not able to kill the soul, 
(the superior life, that survives the death of the 
body,) which God is able and will destroy or kill in 
hell with the body after the resurrection, unless he 
is feared and obeyed. This shows the soul is not 
immortal, because it can be destroyed or killed. 
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Again, “For ye are dead, and your life is hid with 
Christ in God,” to be received when Christ comes. 
Col. 8: 4. Here is life that is called the Christian’s 
life, that will exist when the body is dead. Yet this 
does not argue its immortality or even its conscious 
existence; and it could never become conscious if 
never placed in connection with bodily organs in the 
resurrection. Both soul and body of the righteous 
are to be made immortal in the resurrection, but the 
wicked shall not be. These spirits will God bring 
with him. He died for us, ether we wake or 
sleep, we should live together with him. 1 Thess. 
4: 14, and 5: 10. Yours in hope of immortality by a 
resurrection. 


NEL TTI EE SE 
BIBLE EXAMINER. 


PHILADELPHIA, APRIL, 1852. 
———— 

New Worxs.—Seyveral months since we sent to 
England for two works on Immortality, to which our 
attention was called by a friend. They have just 
been received. The first is entitled— 

“Life and Death, or#the Theology of the Bible in 
relation to Human Immortality. Three Lectures, 
by J. Panton Ham, Minister, formerly of Lodge 
Street Chapel, now of Cooper’s Hall Congrega- 
tional Church, Bristol,” England. 

The other work is by the same author, and enti- 
tled— 


“The Generations Gathered and Gathering; or, the 
Scripture Doctrine concerning Man in Death.” 


This last work is wholly occupied with the subject 
its title imports; and, in our judgment, is the very 
best thing that has appeared for the present state of 
the controversy. It contains about one hundred and 
sixty pages 12mo. We are determined it shall be 
republished immediately in some form. For lack of 
means to do it otherwise, we think to issue it in a 
double number of the Bible Examiner. It will, we 
judge, fill two Examiners solid. If published in this 
manner, we shall have it stitched with covers and 
sent to all our-subscribers. Others who wish to ob- 
tain the work, can have it sent by mail, free of post- 
age, by remitting us twenty cents, post-paid. Any 
person who will remit us $5 immediately, shall have 
fifty copies; but they will be sent at their expense. 
For one dollar we will send six copies by mail, free 
of postage. But orders must be sent immediately to 
insure being supplied. If, however, orders are sent 
which we cannot supply, we will return the money 
at our own expense. Do not lay down this paper 
tillyou have made up your mind to send for the 
work; and do so without delay, or you may not get 
it at all. It cannot be published without cash, and 
few more than to supply our regular subscribers will 
be printed, unless ordered immediately. This work 
cost us 62} cents, and is well worth double the 
money. 

Whether we shall republish the other work on 


“Life and Death,” we will speak more fully shortly. 
That contains more matter, and we have not had 
time to examine it fully. 


0 
CoRRESPONDENTS, ETC.—Owing to a press of other 
matters, and absence from the city, we have not 
bee able to attend to articles sent us on Chronology, 
and various other inquiries. We will try not to for- 
getthem. The three articles on Chronology we re- 
published because the Examiner for 1847, containing 
them was out of print. We originally published eight 
articles on the subject. The five remaining onescan 
be found in the Examiner for 1848, and will not be 
republished unless called for, We can still supply a 
few volumes of ’48 & ’49 bound inone. Price $1.50. 
Postage on it, 82 cents under 500 miles, and double 
that over 500 and under 1500. 
0 
“THe Sprrrr May Live.”—We offer the follow- 
ing remarks on Br. Frisbie’s suggestions on the fore- 
going page, about a ‘‘middle view of the state of 
the dead.” Whatever Br. F. may do, we never ex- 
pect to satisfy those who, like the Sadducees, think 
a resurrection impossible because they cannot com- 
prehend ‘‘how the dead” are ‘‘raised up.” As tothe 
state the spirit of man is in while man is dead, it is 
in vain to speculate; and we can know nothing about 
it further than God has been pleased to make known. 
That it is unconscious, Br. Frisbie maintains; that 
it may be alive he thinks possible. Suppose that is 
admitted, does it ease the minds of the second class 
he speaks of, or our opponents? We think not. 
They are satisfied with no such view, so far as we 
know. ‘The offence with them is, that we maintain 
the dead are unconscious—that there is ‘‘no know- 
ledge in sheol”’—the state of the dead. This is what 
strikes the death blow to their natural immortal-soul 
theory. 


But it strikes us that Br. Frisbie’s suggestion that 
because consciousness may cease in this present 
state and yet the spirit be alive, therefore the spirit 
may be alive, though unconscious, after the man is 
dead, is not well founded. A fact is undeniable. 
While the man is alive the signs of life are evident; 
but when the man is dead, there is no sign of life, 
and therefore no evidence of the spirit being exempt 
from death; to pass beyond that point, looking for 
life still existing, is to launch into an unknown land. 
The identity of the man is maintained by the power 
of his Creator, we bave never doubted, and have al- 
ways contended. But that life is essential to main- 
tain that identity is what lacks proof. And to as- 
sume, as the second class do, that Br. F. speaks of, 
thatif the life of the entire man is suspended, God can- 
not restore the ame man to life, is a palpable denial 
of the resurrection of the dead; it is an error that 
originates in “‘ignorance of the scriptures ana the 
power of God.” Br. F. has said that the identity of 


) 
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the body depends not upon the same particles of 
matter of which the body was composed, but ‘‘upon 
organization.” The same identical organization must 
of necessity, when made alive, develope the same 
identical mind, and we have no occasion to suppose 
the mind or spirit had been kept alive to re-inhabit 
a house built for it. Not to philosophize about this 
matter, we regard the objection of the second class, 
that Br. F. attempts to meet and reconcile, just as we 
would the objection of an unbeliever in the days of 
Abraham, who might have said to that Patriarch 
when about to offer up his son as a burnt offering— 
“Abraham if you thus sacrifice your son the promise 
of a multitudinous posterity through him can never 
be realized; for if God raise him up from the dead, 
ag you say, it will not be your Isaac—it will only be 
one like him; and you can never know certain that 
it is Isaac that God promised should ‘come forth out 
of thine own bowels ;’ surely it will not be that Isaac, 
and God’s promise will fail after all.” 

The truth is, unbelief is never satisfied, and never 
can be. All we have to inquire is—What has God 
said? Has he said he will raise the dead? Has he 
told us that any part of man is exempt from death ? 
Has he said, that in order to enable him to raise the 
dead, man must be only half dead? If so, there is 
to be only half a resurrection; for that which is not 
dead cannot be raiaed to life. 

The expression ‘‘breath of lives’ (Gen. 2: 7) is not 
expressive of a ‘‘double life.” The original is ha’yim, 
and is the same in Gen. 7: 22, where, in speaking of 
the death by the flood, ‘‘of fowl, of cattle, beasts and 
every creeping thing, and every man,” it is added, 
‘all in whose nostrils was the breath of ha’yim.” 
The expression, Gen, 2: 7, therefore, imports no- 
thing more than that man was made to live by the 
same breath which was common to fowls, beasts and 
It was the breath of ail lives, or of 
every living creature as well as man. Many exam- 
ples of this truth might be urged from the scriptures, 
but we think this is sufficient. 


As to the text with which Br. F. starts, Job 34: 
14-15, we think it is God’s spirit, and God’s breath 
that is there spoken of. In the previous chapter, 
verse 4, Elihu had said, ‘‘The spirit of God hath made 
me, and the breath of the Almighty hath given me 
life;” thus showing how we are created and by what 
means man lives. Then, in the same discourse, he 
says, ‘‘If he (God) set his heart upon man, if he 
(God) gather unto himself /is spirit and His breath,” 
[by which man was ‘‘made” and had “life,” what 
would be the result?] ‘all flesh shall perish together, 
and man shall turn again unto dust.’? That would 
be man’s destiny, if God withdraw His spirit and 
breath from man. This text, therefore, we regard 
as decidedly against the idea of a ‘double life” in 
man, ‘The same explanation is applicable to Isa. 42: 
5, a8 to that by Elihu. For our view of Zech. 12: 1, 


the reader is desired to turn to the Examiner for last 
year, page 170. The text means no more than God 
formed an intelligent being, with mind—a mind of an 
higher order than other animals. The text Job 32: 
8, expresses the fact that there is a spirit—roaakh— 
mind ‘‘in man,” in consequence of which he is capa- 
ble of receiving ‘‘the inspiration of the Almighty,” 
and so obtain “‘understanding;” but proves nothing 
of a distinct entity, or real being in man, called a 
spirit. The very idea, to us, is a palpable absurdity. 
Man is.man, and not two men. This notion has filled 
the theological world with confusion. ‘The spirit of 
man within him” is the mind, and not an entity. 
“Our spirit” with which ‘‘the spirit bears witness,” 
is our mind. ‘Understanding and knowledge are 
ascribed to” man As MAN. If there is in us an en- 
tity, called a spirit, that is capable of receiving ‘‘un- 
derstanding and knowledge” independent of our or- 
ganization, let it be proved. It never has been proved; 
though it has been and still is often assumed. Again 
we say, man is man—he is a unit; when, therefore, 
it is said—‘‘the spirit beareth witness with our 
spirit,” it is butsaying, that its testimony is in agree- 
ment with our own consciousness of the fact. 

The text Eccl. 3: 21, taken with its context proves 
just the reverse of the suggestion of Br. Frisbie; it 
proves that man and beasts ‘‘all have one breath” — 
rooakh—spirit, or breath, ‘so that man hath [in 
death] no pre-eminence above a beast, = 52 
all go to one place.” Surely, in the very next verse 
he does not contradict himself! A foolish man might, 
but a man wise as Solomon did not do it; hence he 
did not affirm (verse 21) what is so often alleged, 
viz: that man’s spirit goes up and a beast’s down at 
death! No: the verse is an affirmation of the truth 
of what he had just said—‘‘Man hath no pre-emi- 
nence above a beast,’’ [in death;] ‘‘all go to one 
place.” He then challenges any man to produce 
the knowledge in evidence that the spirit of the one 
goeth upwards and the other downwards at death, 
The verse is a question and challenge. ‘‘ Who know- 
eth the reverse of what I have just stated?” That 
this is the sense is obvious from the context, and also 
from the 9th chapter, where he affirms ‘there is no 
knowledge in sheol’’—in the state of the dead. 


On Eccl. 12: 7, the same remarks are applicable 
that we have made on Job 34: 14-15. «The Spirit” 
may be understood of the Spirit of God, by which 
man was made of the dust of the ground, which, 
when God resumes or withdraws to himself, **who 
gave it,” man shall return to the dust as he was. 
We are further confirmed in this view from the lan- 
guage of Solomon in Eccl. 8: 8, ‘No man hath power 
over the spirit to retain the spirit * a» * 
in the day of death.” Here the man is one, and the 
spirit is another. Zhe man cannot control the spirit. 
It leaves the man—God withdraws His spirit—man 
dies; and unless God again “sendeth forth” His 
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- “Spirit,” they will remain dead. See Psa. 104: 
29-380; 

‘Her spirit came again,” Luke 8: 55, evidently 
means no more than the spirit of life; i. e., she re- 
vived. In this sense the term spirit is often used. 
Thus it is said of Sampson, when he was fainting 
with thirst, Jud. 15: 19, ‘‘when he had drunk his 
spirit came again, and he revived.’ Also, 1 Saml. 
80: 12, itis said of a man who was found faint in the 
field, that they made him drink water, and gave him 
figs and raisins to eat, ‘cand when he had eaten, his 
spirit came again to him:’’i. e., his vitality, or vital 
energy. was restored. So in Luke 8: 55, Jesus said, 
Maid, arise, and her vital energy returned, and she 
arose straightway. 

The ‘‘grain of wheat,” 1 Cor. 15: 36-87, to our 
mind, teaches an actual death; and that whole chap- 
ter is a clear statement of no future life without a 


resurrection; and that the first Adam was not spi7-| 


tual, (verse 46,) but was of the earth, earthy, (v. 
47,) and such are they also who are only of the first 
Adam, (v. 48.) Wedo not question but what there 
is a “‘germ’”’ from which God will bring up the resur- 
rection man; but admitting that to be a fact, it does 
not prove that germ is a living spirit; it is quite as 
likely the germ is to be found in some portion of the 
bodily organization, which the power and omnis- 
cience of God preserves till the time it shall come 
forth at the call of the Son of God, quickened once 
more by the life-giving Spirit of God. 

‘Your life is hid with Christ in God,” Col. 3: 4, 
has no bearing on the subject to favor the view of 
the spirit of man being alive when the man is dead, 
as we can see. Paul was addressing christians who 
were living; not talking about ‘disembodied spir- 
its.” The life of these living saints, to whom he 
wrote, was then ‘“‘hid with Christ in God;” hence, he 
adds, “‘When Christ, who is our life’’—the author of 
that life of which he spake—‘‘shall appear, then shall 
ye also appear with him in glory.” Christ never 
did—and we have no authority for supposing he ever 
will—appear a ‘disembodied spirit.” The chris- 
tian’s life spoken of in this text is clearly that eter- 
nal life of which Christ is the author, and which he 
is coming again to bestow on those who now “die 
unto sin.” This ‘life exists when the” man is dead, 
who dies united to Christ. To say, simply, it ‘‘exists 
when the body is dead,” it seems to us, falls short of 
the truth. 

To say ‘‘these spirits will God bring with him”— 
Christ—is not speaking, in our judgment, as the ora- 
eles of God. God brought Christ ‘‘from the dead,” 
(Heb. 13: 20,) and Paul assures the Thessalonians 
that so certain as ‘Jesus died and rose again, even 
so them also that sleep in Jesus will God bring with 
him”—from the dead, of course; for that was the 
place from which ‘God brought that great Shepherd 
of the sheep.” The aii teaches us that this 
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work is a work of resurrection; for, saith he, ‘the 
Lord himself shall descend from heaven, with the 
voice of the archangel and the trump of God, and 
the dead in Christ [not the alive] shall rise first, 
then we who are alive, and remain—unto the coming 
of the Lord—shall be caught up together with them 
[the resurrected ones] to meet the Lord in the air.” 
Their spirits did not come down from heayen with 
Christ; but the dead saints are ‘‘brought again from 
the dead” at the voice of Christ and by the power of 
that Eternal Spirit which brought Christ from thence. 
Thus, when Christ returns from heaven, “whether 
we wake or sleep,” i. e., dead or living, then shall we 
‘live together with him:’’ i. e., when he returns—not 
before; for the life spoken of is eternal life—‘‘Christ 
dieth no more ;”’ and they who are accounted worthy 
to attain that age, and the resurrection from the 
dead, cannot die any more. Luke 20: 85-86; Rom. 
6: 9; 1 Thess. 4: 14, 16, 17. 

Having said thus mueh on the subject suggested 
by Br. Frisbie, we leave it for each one to satisfy his 
own mind as to what is truth on the topic; feeling 
assured, however, that Br. F. will find our opponents 
will give us no rest by such admissions as he sug- 
gests for any length of time; and we fear he will 
find it is only an apology for their unbelief and lack 
of knowledge of the power of God, and will be used 
by them to push the admission that the spirit lives, 
when men are dead, to an acknowledgment that it is 
also conscious. We could very easy believe the lat- 
ter if we admitted the first. But we firmly believe 
the man is dead—in other words, the entire life of 
the man is suspended; and if there is no resurrec- 
tion, there is no future life. 

0 


Exper Jacop Buarn’s Lapors. 
Lanesborough, Mass. 

Br. Storrs:—1 will comply with your request, and 
give a brief account of my labors in spreading the* 
doctrine of the ‘‘Fiual Destruction of the Wicked,” 
among the churches of every sect where I travel. I 
design to show no preference to denominations, and 
find my feelings in this respect much changed since 
I found I had clung to a gross error forty years, after 
I trust I loved the bible, and tried, though too 
idly, to understand its teachings. My motto is, for- 
bear, forget, forgive, in matters which do not di- 
rectly affect the salvation of man, 

I spent five Sabbaths with the Baptist church in 
Pownal, Vt., while Br. Batchelor, the Pastor, was 
absent. I found Br. B. had, for several years, been 
mildly and prudently introducing the doctrine of des- 
truction, and that most of the church believed it. I 
preached four times directly on the subject, and 
named it in about every sermon. I visited most of 
the members, and could hear of but two that did not 
cordially acquiesce in my views. The church is bet- 
ter united, and far better agreed in, and attached to 
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their beloved Pastor, than are most of the churches 
in our land. Thus therepeated reports I heard, that 
this doctrine had divided and most ruined the church, 
I know to be unfounded. I rejoice to know there is 
one Baptist church in the United States, which I be- 
lieve will never consent to hear the doctrine of Hnd- 
less Misery preached again by a pastor, and which I 
trust will stand a permanent beacon-light to other 
churches. The Lord in mercy visit it with a shower 
of grace, and awaken them from the lukewarm state 
into which most of our churches are fallen. 

Purposing to visit New York and Philadelphia, I 
concluded to lecture in most of the villages on the 
route to Bridgeport, Conn. I lectured four times at 
Williamstown, sold and geve a number of your ‘Six 
Sermons,” and Dobney’s work, and induced a few 
who believed my views before, and a few who adopted 
‘them while I was there, to send for forty more of the 
«Six Sermons,” to give to students and others. Prof. 
Hopkins had read Dobney, and paid me a kind visit, 
raised no objections to my views, but said he de- 
signed to read the Bible through with special refer- 
ence to the doctrine of Destruction, or the true pen- 
alty of God’s law. My visits with ministers would 
be delightful, instead of aggravating, if all would 
treat me, and not my doctrine, but God’s truth, with 
like respect. Dr. Hopkins, President of the college, 
frankly admitted, in a pleasant conversation I had 
with him, that the parable of Dives afforded no proof 
of endless misery. For this I shall ever remember 
and respect him, as he is the first and only minister 
Ihave found who would admit it. They will allow 
that Dives, if a real person, must come out of hades, 
(the grave,) at the judgment, and be a tare, a goat, 
and to die ‘the second death,” and, as ‘‘chaff, be 
burnedup.” Yet, when I ask, what proof, then, the 
parable is of eternal torment, they evade an answer, 
but betray confusion—a confusion that honesty is 

“not troubled with. 


I next lectured three times at North Adams, a vil- 
lage of four thousand inhabitants; once, in a public 
hall, to a good assembly, who listened attentively for 
an hour and a half—twice in school houses. Here I 
met with encouragement in a little incident which I 
will relate, to encourage others to ‘‘sow seed,” &c. 
Riding two miles in a stage, while in Vermont, I 
gave your ‘‘Six Sermons” to a lady of fashion, who 
said she resided here. In four weeks, when I came 
here, I found she and her husband had warmly em- 
braced its doctrines—lent it to a Justice of the 
Peace, a Baptist brother, who also was converted to 
the truth by it, and had lent it to a friend, who was 
yet reading it with interest; and there I left the 
straggler, in hopes of hearing more from it when I 
visit the place again, or learn at the judgment the 
good it has done. You will conclude I grudged 
not the three cents the straggler cost me. 

Br. Benton and a few others here seenied discou- 


raged, but they will have more to sympathize with 
them, as I sold and gave some twenty of the Ser- 
mons, and several members of the churches seemed 
determined to renounce their hell-fire doctrine. I 
called on a minister who boasted of knowing Greek, 
as he had been a missionary to Greece, and so 
thought he could convince me that the original words 
translated, forever, forever and ever, everlasting and 
eternal, meant unending time. Though I knew no- 
thing of Greek, I had the hardihood to tell him that 
I could show him two hundred places in the Bible 
where facts show, and he would admit, that these 
terms are used ina limited sense, or did not tell un- 
ending time; and for him to use any Lexicon, Greek 
or English, to contradict the Bible, was serious pre- 
sumption. QO! when will ministers study the bible 
instead of dictionaries and commentaries, to learn 
the meaning of terms used there. But this would 
take more time; and I fear, yea, and know, as tomy- — 
self, that idleness has too much to do in the matter. 
Solomon says, ‘there is nothing-new under the sun,” - 
so there must be “‘lazy dogs” yet somewhere. Have, 
we not lived long enough on dead men’s brains? 

At South Adams, I lectured three times—once in 
afree church, and twice in the basement of the Con- 
gregational house, used for a school—had a good at- 
tendance one night, and a few seemed convinced, &e. 
The two ministers seemed very decided in their old 
theory, treated me coldly, but took books and pro- 
mised to read them, as two did at N. Adams, where 
the Methodist preacher fought me by preaching hell 
torment before I left. 

At Cheshire, a flourishing village, I lectured twice 
in the Universalist house, to good assemblies, and 
twice in school houses. Here quite an interest was — 
felt in my doctrine, and some Baptists and Metho- 
dists became about decided in my views, who, with 
the few advent brethren, agreed to send for forty of 
the “Six Sermons” to give away. The Baptist min- 
ister, an old acquaintance, treated me kindly, and | 
took works to rea!, but would not have me occupy 
their basement, nor come to hear me. 

In Pittsfield, my views had not been broached, as 
I found no Advent brethren there. I paid $3 for a 
hall, and gave notice by handbille, which announced 
my views, and made many gaze as at an elephant— 
and so, when they read their bibles in future, they 
may inquire what destruction means. A number 
were in attendance, and some were quite interested, 
and took books. So the leaven is there, and may 
work, ; , 


At Ganesborough, I have lectured three times, and 
some have expressed belief in the doctrine, which 
was new to them, as there is but one advent brother 
in town, and he had taken no paper but the Herald, 
yet adopts my views. The Baptist minister could not. 
keep his temper, and told me he wanted none of my 
help—thought he knew all about the subject, but 
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finally cooled down so as to take the Six Sermons and 
Dobney. As the select committee had offered me 
the Town house, I said to myself you will have my 
help in the place, if none of the ministers desire it, 
for Roger Williams did not advocate liberty of con- 
science in vain, in this State. I leave to-day, March 
1st, for Great Barrington, and may stop some time 
in Connecticut. 

From Pownal to Pittsfield, thirty miles, I have 
scattered one hundred and sixty of your “Six Ser- 
mous,” fifty of Dobney, and four hundred tracts— 
and design, if Providence permits, to return this way 
in a few months, to learn how the leaven works. 

Yours in hope of life by Christ, the only true source 
of life. 


0 


PHILA, BAPTIST ASSOCIATION. 


Lerrer From Dr. I. F. Ler. 
Meltonsville, Anson Co., N. C., Feb. 14, 1852. 
Br. Storrs:—I read, with some degree of pity and 
gurprise, in the Examiner of this month, the as- 
sumptions and assertions of the Philadelphia Baptist 
Association. Peter and Paul, James and John, were) 
surely among the first Christians, and yet theynever 
once mentioned either Berosus or Herodotus as au- 
thority for the truth of that doctrine, which they 
proclaimed as the voice of God. Indeed, holy men 
of old, such as Moses, David. and Ezekiel, and Ma- 
lachi, have proclaimed the same truth, viz. ‘‘The| 
soul that sinneth, it shall die—all the wicked will he) 
destroy—the day that cometh will burn them up, so 
that it will leave them neither root nor branch.” How) 
strange, then, that Berosus never mentioned, nor) 
even noticed, the destruction of the wicked! Sur- 
passing strange in the judgment of Baptists! who 
‘ cannot perceive any show of evidence in the New 
' Testament for it, when Jesus Christ and his Apostles 
| have so forcibly and fully declared it. Had the As- 
sociation impartially examined the doctrine, they 
would have come to the conclusion that it does seem 
. impossible any ground is left for any intelligent or 


of kings that never existed, and is a suppositious fa- 
brication, a stupendous fiction—almost equal to, but 
not quite so wicked as, the immortality of sinners. 


Nor is this the only strange thing in the Circular 
Letter, &c. Milton is made to help, by his blank 
verse, Satan himself to tremble at the evidence of his 
hopeless case. Is it possible that the Berosus, to 
whom the Association appeal, is the same that was 
priest to Belus? If so, surely it would bea great favor 
conferred on Baptists throughout the Phil. Association 
to inform them that the Temple of Belus was the most 
ancient and magnificent in the world; that it was 
originally the Tower of Babel; that Belus was made 
a god after his death! was worshipped with much 
ceremony by the Egyptians and Batylonians! It 
would seem that at this tower, and in this temple, not 
only language but intelligence was confounded, and 
intellectuality itself destroyed. What can we then 
say of those professors of religion who hold forth to 
the christian community such a being as Berosus as 
good authority for their creed? Perhaps in their 
next circular we may find them appealing to Pluto, 
Bion and Druso—and, Druso-like, read it first to 
their brethren, in order to gain their applause and 
approbation! There is a very weighty man in the 
Pee Dee Association, who would be delighted, no 
doubt, with the circular, and might be led, with 
many others, to believe that Berosus was an able 
commentator and disciple of Moses! The gross 
weight of this man must be considerably over 280 
lbs. He is very zealous in his way—for he put a 
copy of the Bible Examiner Extra, pamphlet form, in 
the fire, and the fire consumed it. His nameisP. C. 
C., an Elder of the Baptist denomination. He once 
told me he would write to you, and prove something, 
I forget what. Has heeverwritten? He has proved 
that he destroyed a Bible Examiner—absolutely 
burnt it. And D, H. burnt a copy of “Can you be- 
lieve.” These are the only pamphlet burners I 
know in this country.. Let these pamphlet-burners 
do their work, and know that they are effectually 
aiding the spread of the scripture doctrine of Future 


_ sane person to question the utter destruction of the 
, wicked, or mistake it for their eternal preservation. 
| But they keep their eyes fixed on the smoke that as- 
; cendeth up forever and ever, with an intensity of 
| horror, until everything becomes so murky, cloudy, 
; smoky, that their sight is lost, or, if not, so foggy 
i that they cannot see the words consume, bruise, de- 
your, destroy, cease to be, come to nought, perish, | 
) utterly perish, die, death, second death, destruction, 
everlasting destruction, perdition. 
. But Berosus, priest to Belus, never mentioned it! 
. Ergo, the Baptists of the Association of Philadelphia, 
jin the year 1851, do not believe, that God will des- 
i troy all the wicked, or that the wicked will utterly 
perish! Oh! how exceedingly, surprisingly strange 
when it is well known, that the Book now extant un- 
der the name of Berosus, the idolatrous priest, speaks 


Punishment. The doctrine as declared by the sa- 
cred writers, by Jesus Christ and his Apostles, and 
believed and proclaimed by Dobney, Storrs, Mon- 
crieff, Lees, White, Cook, and others, is rapidly 
spreading, and cordially believed by many of differ- 
ent denominations, who have as little of weakness, 
instability, or want of intelligence, as any one manin 
the Baptist Association of Philadelphia. I have dis- 
tributed nearly all the pamphlets—those remaining 
on hand I will distribute as I go to Charleston, 8. C., 
next month. The doctrine is not struggling for ex- 
istence—it has a firmer, surer, more enduring foun- 
dation than the orthodox, so called, would have the 
credulous to believe. In truth, it is the orthodox 
notion of eternal misery that vainly struggles for ex- 
istence, but will ere long disappear as sure as the 
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light of the gospel gains admittance into the heart of 
believers. 

If I mistake not, these pamphlet-burners, who 
will not believe the truth, that God will destroy all 
the wicked, and preserve all them that love him, are 
very weak and irritable and intolerant. 

They are so weak, they loose at once their ire, 
And throw the Examiner in the fire; 

Then lift their eyes to sec the smoke ascend 
Forever and forever, without end. 

And the pamphlet. O! the thought is glorious! 
Tt is conswmed—and they are victorious! 

But presently another doth appear, 

And another daily throughout the year, 

So that the Bible Examiner stands, 

Even in this country and distant lands, 

Most surely fixed upon Eternal Truth— 

A guide to wisdom for our rising youth. 

I wish the Bible Examiner could be issued weekly. 
I will cheerfully give $5 for that purpose. Willnot 
every subscriber be willing to do the same? I do 
hope so. 

But, my dear brother, what do you think of the 
Prince of Poets helping and inspiring Satan himself? 
Is not this almost the greatest miracle on record? Is 
it not equal to that of the Saint, who, when about to 
build a Monastery, happened to see the devil, bound 
the old boy with his girdle—turned him forthwith 
into an ass, and made him (aye, verily, made the de- 
vil,) carry all the heavy materials necessary for said 
monastery—and then let him loose! Surely there is 
nothing in the lives of the Saints, as written by R—, 

more incredible than some things in the Circular 
Letter noticed in the last Examiner. 
IfSatan were capable of merriment, I am sure he 
would be convulsed with laughter at the idea that 
there was anything in Milton’s writings calculated to 
increase his knowledge, or give him anything like so 
correct an idea of his doom, as he had previous to 
the birth of the poet; nor am I certain but it may 
be proved even by the holy bible, that it was Satan 
himself, or some of his agents, that deceived not only 
Milton, but the author of the letter, and led them 
both to believe a lie, i. e., that the wicked will live 
forever. Let the Baptists and other sects see to this. 
J need not tell you, my dear brother, that 1 am well 
and alive—through mercy I am indeed—and remain, 
in hope of eternal life through Christ Jesus, 
Yours, affectionately and sincerely, 
Le EFeLen: 


0 
Response To ‘‘Querrst.’”’—You quote Eph. 2: 12, 
and justly conclude, that ‘‘Man, outside of Christ, 
was outside of the covenant.” Youadd, ‘‘and with- 
out that hope, which is a resurrection from the dead, 
as described by Paul, Eph. 1: 18-20.” The resur- 
rection referred to in this passage, is that of our 
blessed Lord, which is indeed the foundation of our 
hope. The great object of christian hope is eternal 
life. ‘Titus 1: 2. The resurrection of the righteous, 


“the first resurrection,” a resurrection out of dead 
ones, is indeed an object of hope, (Acts 26: 7-8,) as 
necessary to eternal life. . But the holy volume re- 
veals a resurrection ‘‘to shame and everlasting con- 
tempt.” Dan. 12:2. ‘To condemnation.” John 4: 
29, To be cast into the lake of fire,” which ‘‘is the 
second death.” Rev. 20: 12-15. This surely is no 
object of hope. 

I shall not undertake the more than Herculean task 
to “inform (our friend) how the wicked get a resur- 
rection from the dead after they are destroyed with 
an everlasting destruction,” &c. Itisunnecessary. It 
is sufficient to prove from the bible that they will be 
raised before that dreadful doom. This I think I 
have clearly done in my former article. To these 
proofs, Dan. 12:2, and John 5: 29, may be added. 

“The darkness which ‘has happened in part’ to 
some of those who are inquiring what is truth?” I 
would humbly attempt to remove, by remarking on 
2 Thess. 1: 8-9, first, that if this passage proves that 
the wicked, who will be alive at the coming of Christ, 
are to stand before him to be. judged by him and eter-, 
nally destroyed at the commencement of his right- 
eous personal reign, this would constitute no proof 
that those who have died, previous to his coming, 
will not be raised to ‘‘appear before the judgment- 
seat.” There is no inconsistency between such an 
event and the resurrection and the judging of all the 
wicked who die antecedently to the second coming of 
our blessed Lord. How can such an event nullify 
his plain asseveration that ‘all that are in the graves 
shall hear his voice, and shall come forth, they that 
have done good unto the resurrection of life, and they 
that have done evil unto the resurrection of condem- 
nation?” John 5: 28-29. I do not deny or affirm 
that some will stand before the judgment-seat of 
Christ during the millennial reign, and be destroyed 
eternally ; and, consequently, have no resurrection, 
but I do affirm, nay, not I, but Jesus Christ, that 
‘tall that are in the graves shall come forth’’—and - 
some to ‘‘condemnation.” I do affirm that the two 
classes of men who lived in the days of the apostle, - 
now in their graves, ‘“‘must all appear before the 
judgment-seat of Christ; that every one may receive. 
the things done in his body, according to that he 
hath done, whether it be good or bad. Knowing, 
therefore, the terror of the Lord, we persuade men,” 
&e. 92 Cor. 5: 10-11, : 

Here, it appears, the Spirit of Truth sets before 
the wicked a far greater ‘terror of the Lord” than 
all the woes of the present life, or all the divine 
judgments previous to the revelation of the Lord 
Jesus ‘‘from heaven in flaming fire.” Far be it that 
weishowla believe and teach any punishment for sin 
which God and justice does not require. Far be it 
that we should deprive perishing men of any induce- 
ment to oonaa to do evil and to learn to do well, that 
they may live forever; which the divine wisdom and 


‘ 


BIBLE EXAMINER. 


63 


ns ly 


benevolence has really set before them. There are 
thousands of the rejectors of the glorious gospel of 
the grace of God, who have died, who have not yet 
endured a “sorer punishment” than those who <‘des- 
pised Moses’ law” and ‘died without mercy.” They 
must be raised to suffer it. Heb. 10: 28-29. Se- 
condly. Itappears to me to be an error to suppose 
that the things or purposes for which the Lord will 
be revealed from heaven, are all to be accomplished 


at the commencement of his reign. It is perfectly | 


proper to say that he is coming to reign, to do cer- 
tain things, or to accomplish certain purposes, if he 
does those things or accomplishes those purposes in 
the course of his reign, or during any part of it. “He 
must reign until he hath put all enemies under his 
feet. The last enemy that shall be destroyed is 
death.” 1 Cor. 25: 25-26. This will not be until 
all the wicked are cast into the lake of fire, for this 
is the second death. Death and Hadesare not to be 
cast into the lake of fire, i. e., are not to be destroy- 
ed until after the.second resurrection and final judg- 
ment. Rev. 20:14. The glorious restitution of all 
things to order, spoken by the mouth of God’s holy 
prophets, comprises all these things, as well as the 
glory of the saints and the establishing of righteous: 
ness throughout the earth. If, then, those enemies 
of God, who will be cut off during the judgments of 
‘the Almighty, which are manifestly to precede and 
extend into the commencement of the personal reign 
of our Lord, should be raised after the thousand 
years are finished, and be cast into the lake of fire, 
I see nothing in 2 Thess. 1: 8-9, which is irreconcila- 
ble therewith. If, however, this can be proved, it 
presents no proof that those of the wicked, who die 
before the coming of our Lord, will not come forth 
to the resurrection of condemnation, as he plainly 
and positively declares. VERITAS. 


) 
MACKNIGHT AGAIN. 
Philadelphia, March 8, 1852. 

Br. Srorrs:—Not wishing to intrude too much 
upon the liberality of your paper, and thinking that 
*Veritas” has sufficient work for the present month 
in answering the communication of your female cor- 
respondent, and the article from ‘‘Querist,” yet I 
would say a few words by way of noticing some of 
the points in Veritas’ article of last month. I agree 
with him in his first remarks that Scripture is its 
own best interpreter; and he thinks it explains this 
resurrection to mean out of or from among dead 
ones, which implies leaving some dead. This is ad- 
mitting all thatI ask. It now remains for Veritas to 
show that there will be a subsequent resurrection to 
the one above spoken of, which he has failed to do. 
- Revelation 20 will not do; there are too many sym- 

bols in that chapter to explain that portion which 
‘“pelates to the resurrection literal, and there are too 


many opinions in relation to the interpretation of 


that “book for me to build my faith” upon any of 
them; in most of the book, yea, in all, the Dragon 
power spoken of is called Pagan Rome; but in this 
20th chapter it is made to mean a “devil,” or ‘fallen 
angel,” that is going to deceive the nations at the 
end of the reign of Christ. How to harmonize this 
doctrine of the resurrection of the dead that are left 
behind, and let scripture interprete itself, is more 
than Ican do. Jesus saith, ‘the Father hath life in 
himself, so hath he given to the Son to have life in 
himself.” John 5: 26. ‘As the Father liveth who 
sent me, and I live by the Father, even so he who 
feedeth on me, shall live by me.” . Here is the pro- 
cess by which the righteous obtain life explained by 
scripture itself; it is a union with the Father and 
with the Son by the Spirit. : 

Again. ‘‘He that eateth my flesh and drinketh 
my blood, hath eternal life, and I willraise him again 
at the last day.” Query. Will Veritas show us 
where scripture promises a resurrection to the wicked 
some thousand years after ‘‘the last day?” 

The testimony of Paul is also plain, and explains 
itself. ‘For if the Spirit of him who raised up Jesus 
from the dead dwell in you, he who raised up Christ 
from the dead will make even your mortal bodies 
alive through his spirit who dwelleth in you.” Rom. 
8.11. 

In this passage the Apostle affirms that it required 
the power of God to raise up Christ from the dead, 
and the same power or spirit is exerted to bring up 
all the righteous from the dead. Now, if this same 
spirit dwells in, and brings up the wicked, then are 
they new creatures, and cannot die any more; for, 
if any man have not the spirit of Christ, he is none 
of his;” and “If any man be in Christ Jesus, he is 
a new creature.” 

Adam was animal: and as such, gave that nature 
only to his children; 1 Cor. 15; and they died for 
want of a higher nature to keep them alive, and re- 
main dead; because, ‘‘the wrath of God abideth on 
them.” Christ, the second Adam, is a life-giving 
spirit, and as such, gives this spirit to all that believe 
on him; and from them the wrath of God is removed, 
and they come up from the dead, and live by that 
spirit. 

Veritas makes use of the term ‘second death,’ in 
the 20th of Revelation, to prove the doctrine of the 
two resurrections ; and says the second death implies 
that there must have been a firstdeath. Very true; 
but scripture is its own best interpreter; and it is 
very remarkable that this second death js nowhere 


spoken of till we come to this symbolical book, Rev- 


elation. Here the second death is said to be the lake 
of fire. Into this lake the beast and false prophet 
were cast alive—two symbolical principles ; and then 
the dragon, another principle, was finally cast in, and 
this lake of fire, or second death, did not consume or 
kill him, but tormented him day and night forever 
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andever. This is not so plain, after all, as Veritas 
would have us think. But the testimony of Jesus is 
plain: ‘Your Fathers ate manna in the wilderness, 
and are dead; but he that eateth my flesh and drink- 
eth my blood, hath eternal life, and I will raise him 
up at the lastday.” This is plain language; and if 
the wicked are raised up, as well as those that com- 
ply with the conditions, then I confess I can see no 
meaning in the English language. 
MaAcKNIGHT. 


——= 


From Rurus WeEnpDELL. 
Canajoharie, N. Y., Feb. 4, 1852. 

Br. Storrs:—The Examiner reaches me regu- 
larly, and I feel a deep interest in its contents. If 
I were to make a suggestion, (which, however, I do 
not think proper,) I would be inclined to say—give 
me more matter from your own pen. 

Ihave Dobney’s unabridged work, ‘‘The Unity of 
Man,” your ‘‘Six Sermons,” and Read’s pamphleton 
Immateriality. Ikeep them all at work. 

Dobney’s work has been lent to four preachers— 
three Methodist and one Lutheran. The stationed 
Methodist preacher in this village sent it back last 
Saturday. I conclude he has read it, from the fact 
that he has, in seven places, put down his vetoes on 
the margin with lead pencil. But they amount to 
nothing, not being even suggestive of a reply to any 
of Dobney’s arguments. Such evasions only confirm 
me in the conviction, already deep and settled, that 
“Immortality only through Christ” is the Bible doc- 
trine. The opposite dogma cannot stand before plain 
scripture or sound reason. I desire to spread the 
truth on this subject, and for this purpose I order 
tracts of you to give away. 

I have recently withdrawn from the M. E. church, 
because I wish to enjoy the privilege of taking God's 
word as the rule of my faith, and am unwilling to 
subscribe to a traditional notion that robs Christ of 
half his glory, and the resurrection of ald its impor- 
tance. / 


0 
From Dr. R. Wittarp. 
Oswego, Ind., Jan. 18, 1852. 

Br. Storrs:—We feel an increasing interest on 
the subject of the Advent, and kindred truths; and 
feel committed in their advocacy. We can say with 
the great Apostle that we are not ashamed of the 
gospel of Christ, which is the power of God unto 
salvation. But a view of our great unworthiness 
should keep us humble, lest we be puffed up with 

our fleshly minds, and forget the hole of the pit 
from whence we were digged. ’ 

The pamphlets you sent me are nearly all distrib- 
uted. Some, I hope, have proved to be seed sown 
in good ground. Our faith, however, is so radically 
different from that of the churches, that but few are 
so credulous as to investigate the subject, but throw 
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aside any treatise which conflicts with their former 
views, and hence the doctrines of Life and Death 
and the sleep of the dead are not, asa general thing, 
examined, except by the serious-minded lover of 
truth, or by those whose minds have been shaken in 
view of the unreasonableness of the orthodox faith, 
and who have in consequence settled down in partial 
infidelity. This class of people have been branded 
by tke professing world as infidels and scepties, and 
have been made, as it were, ‘‘scape goats” for their 
sins. But lapprehend many of this infidel class are 
the most honest and conscientious of the two. The 
Protestant world have become nearly as much ste- 
reotyped in their doctrines as the Catholics are, and 
in fact they hold some of the monstrosities of reli- 
gious errorin common with the Papal world. Now 
these so-called infidels, or many of them at least, I 
have no doubt, have acted in all good conscience; 
they could not brook the palpable absurdities of the 
common faith, and hence have stood aloof, choosing 
rather to trust in sovereign mercy than embrace hu- 
man error. This class I find will more generally 
listen to scripture proof and rational argument. And 
hence it is to the non professing world that our mes- 
sages of love and mercy will find access and. prove 
salutary. mons oft 
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A Lerrer From Dr. Dick.—Some months since, 
a paragraph was extensively circulated, that Dr. 
Dick, the eminent Scottish Christian philosopher, 
wasdead. A friend in Albany, who was in the habit 
of corresponding with him, ceased writing to him, 
and thought of him only as having passed trom time 
to eternity. About three months ago, this friend 
was assured that Dr. Dick still lived, whereupon le 
immediately wrote to him, requesting him, if he were 
yet extant, to signify it by an early answer. Under 
date of Feb. 17, 1852, the Dr. writes that he is -‘stilJ 
extant,” and says that for a year anda half past he 


has enjoyed a tolerable degree of health. After speak- _ 


ing of his literary labors for the few years past, he al- 
ludes in conclusion to the present state of public 
affairs in Europe, and says: 

“They present a very strange and frowning aspect. 
Despotism is now carried to its utmost height in Rus- 
sia, Austria, Prussia and Germany, and France is 
under the sway of a tyrant'and dictator, who has in 
the meantime a numerous army at his command. 
What is to be the ultimate result no one can tell. 
But we know that the ‘Lord God Omnipotent reign- 
eth,’ and that the present movements are so many 
links in the great chain of Providence, leading on- 
ward the world’s renovation, and to that period when 
the glory of the Lord shall be revealed, and all flesh 
see it together—when wars shall cease to the ends of 
the earth, and when there shall be 


or destroy among all the tribes and families of the 
earth.” ; 


0 

CoRRECTIONS.—In Br. Tate’s Defence, in Exami- 
ner for Nov. 1851, page 164, the thirtieth line from the 
bottom, left hand column, for “medicine”? read me 
dium. Same paragraph, eight lines above, read 
coming instead ‘‘coining.” 
last Examiner, page 40, third line from bottom of 
left hand column, after “celestial” insert power, 


nothing to hurt 


In Dr. Fondey’s article, 


